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Abstract
This literature review article analyzes al-Zahabi's thoughts on hadith in his book Talkhis al-
Mustadrak al-Hakim. The aim is to understand the composition and examine al-Zahabi's
scholarly commentary. The research utilizes hadith and historical approaches with
descriptive and comparative analysis. The researcher studied selected hadith samples deemed
authentic by al-Hakim based on criteria set by al-Bukhari and Muslim. Samples were also
taken from the hadiths authenticated by al-Hakim himself as well as those not evaluated by
him. Talkhis al-Mustadrak summarizes and corrects al-Hakim’s al-Mustadrak. Al-Zahabi
extensively summarizes narrator chains and al-Hakim’s comments, while quoting full hadith
texts except for some supporting narrations by al-Hakim. Of al-Mustadrak’s 8803 hadiths,
al-Zahabi comments on 1224 - weakening 937, declaring 54 fabricated, and authenticating
233. The samples indicate al-Zahabi provided accurate and meticulous commentary. He
criticizes some hadiths in al-Mustadrak as weak based on analyzing chains and content,
taking into account narrator credibility. Al-Zahabi strengthens some hadiths and reviews their
authenticity. Some inconsistencies found in al-Zahabi’s evaluations of certain hadiths against
al-Bukhari and Muslim’s criteria. In summary, this review examines al-Zahabi's commentary
on hadiths in Talkhis al-Mustadrak, analyzing his methodology and contributions to hadith
studies. His thoughts in the book Talkhis al-Mustadrak can serve as a methodological
reference for contemporary hadith criticism studies.
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1. INTRODUCTION

Al-Zahabi is one of the prominent scholars in the fields of hadith and Islamic
history. He has made significant contributions through his writings that cover various
aspects of hadith and history.t In the field of hadith criticism, al-Zahabi was known as a
scholar who was mutawassit (moderate) in assessing narrators and the authenticity of a
hadith.2 One of his works in the field of hadith is the book Talkhis al-Mustadrak. This
work is a review of the book al-Mustadrak by al-Hakim. Al-Zahabi provides a critical
analysis of the hadith narratives found in that book, filtering and evaluating the
authenticity of some hadiths.

The book al-Mustadrak itself is a book compiled as a supplement to Sakik al-
Bukhari and Sahih Muslim.® This book is one of the important references for Muslims
because it compiled 8803 hadiths* along with their chains covering most of the scope of
religion such as creed, jurisprudence, morals and etiquette, and other themes.s

In its journey, the book al-Mustadrak by al-Hakim was heavily criticized by
hadith scholars.® This is because al-Hakim is considered to be tasahul (lenient) in giving
judgments regarding the authenticity of hadiths in his book, al-Mustadrak.”

Therefore, the study of takgig (verification) carried out by al-Zahabi on the book
al-Mustadrak is important to examine, because al-Zahabi is a scholar whose capacity in
hadith sciences has been recognized. Thus, the results of his analysis in the book Talkhis

LAl-Zahabi has many works in the fields of hadith and history, such as al-Dinar min Hadis al-Masyayikh al-
Kibar, al-Arba’in fi Sifat al-Rabb al- ‘Alamin and |sbat al-Syafa’ah on the scope of hadith texts. Talkhis al-Mustadrak
and al-Mu ’jam al-Lagif'in the discipline of hadith criticism. Zikr ma Yu tamad Qaulih fi al-Jarh wa al-Ta dil, Tazkirah
al-Huffaz, Mizan al-I'tidal, Man Tukullima fihi wa Huwa Muwassaq, al-Kasyif, al-Riawah al-Sigat al-Mutakallam fihim
bima la Yajibu Radduhum, al-Mugni fi al-Du ‘afa, al-Mu 'in fi Tabaqat al-Muhaddisin Tazhib Tazhib al-Kamal fi Asma’
al-Rijal, al-Mujarrad fi Asma’ Rijal Sunan Ibn Majah and Talkhts Kitab al-Maudi 'at in the field of Rijal al-Hadis, al-
Jarh wa al-Ta dil and al- ‘llal. Al-Migizah in the field of Musfalah al-Hadis. Al-Muhazzab fi Ikhtisar al-Sunan al-
Kabir, Risalah Turug Hadis Man Kuntu Maulahu Fa’alayya Maulahu, al-Radd ‘ala Ibnu al-Qattan fi Kitabihi Bayan
al-Wahm wa al-Zham and Tangih al-Tahqiq in the scope of Takhrij al-Hadis. Tarjamah al-Imam Muslim wa Ruwah
Sahthih, al-Mugtana fi Sardi al-Kuna, Ma rifah al-Qurra al-Kibar ‘ala Tabaqat al-A’sar, al-Mu ’jam al-Mukhtas bi al-
Muhaddisin, Mu jam al-Syuyiikh al-Kabir, Mandqib al-Imam Abi Hanifah, Diwan al-Du’afa, Salas Tarajim Nafsiyyah
Li Aimmah al-4’lam, al-Mustamliz min Kitab al-Takmilah, Tarikh al-Islam and Siyar A’lam al-Nubala’ in the scope
of biography and history.

2Siti Mujibatun “Paradigma Ulama Dalam Menentukan Kualitas Hadis dan Implikasinya Dalam Kehidupan
Umat Islam” Jurnal Ushuluddin: Media Dialog Pemikiran Islam No. 14 (2014), h. 13. doi: 10.24042/ajsk.v14i1.655.

SMuhammad bin ‘Abdillah al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1 (Beirut: Dar al-Kutub al-
‘Imiyyah, 1990), h. 43.

4According to the calculations of a researcher named Mustafa ‘Abd al-Qadir ‘Ata, the hadiths in the book al-
Mustadrak amount to 8,803 hadiths including repetitions

SRizga Amelia, “Manhaj al-Hakim al-Naisabiiri Dalam al-Mustadrak ‘ala al-Sahihain,” Shahih Jurnal llmu
Kewahyuan 5, no. 2 (Juli, 2022): 91, doi:10.51900.

®Ibn Hajar mentioned among the examples of al-Hakim's leniency in the book al-Mustadrak, that Imam al-
Hakim authenticated a hadith in al-Mustadrak from the chain of ‘Abd al-Rahman bin Zaid bin Aslam, whom he had
actually classified as weak in another of his books. Al-Hakim also authenticated a hadith from the chain of Sahl bin
‘Ammar al-Ataki, whom he himself had labeled as a liar in his book al-Tarikh. See ‘Abdullah bin Murad, Ta 'ligat ‘ala
ma Sahhahahu al-Hakim fi al-Mustadrak wa Wafaqahu al-Zahabi, Cet I (Riyad: Dar al-Fadilah, 1998), h. 26. The same
issue can also be seen from Imam al-Hakim's errors regarding some narrators. He stated that a narrator's hadith was
included by Imam Muslim, but it turned out that the narrator in Sakzi: Muslim was a different person who had the same
name as the one he intended. See, Ibrahim bin Said al-Subaihi, al-Nukat al-Jiyad min Kalam Saikh al-Naqdad Zahabi
al- ‘Asr al-Allamah Abd al-Rahman bin Yahya al-Mu’limi al-Yamani, Jilid 2, Cet. I (Riyad: Dar al-Taibah li al-Nasyr
wa al-Tauzi, 2010), h. 306.

"Usman bin Al-Salah, Ma rifah Anwa’ Uliim al-Hadis (Suriah: Dar al-Fikr, 1986), h.22 and Muhammad bin
Abd al-Rahman al-Sakhawi, Fath Al-Mugis fi Syarh Alfiyah al-Hadis al- ‘Iragi, Jilid 1, Cet.l (Mesir: Maktabah al-
Sunnah, 2003), h. 54 and Ahmad bin 'Ali bin Hajar, al-Nukat ‘ala Kitab Ibn al-Salah, Jilid 1, Cet.I (Madinah: ‘Imadah
al-Bahs al-‘Tlmi, 1984), h. 318 and Abdullah bin Murad, Ta ligat ‘ala Ma Sahhahahu al-Hakim fi al-Mustadrak wa
Wafaqahu al-Zahabi, Cet.I (Riyad: Dar al-Fadilah, 1998), h.26 and Ibrahim bin Said al-Subaihi, al-Nukat al-Jiyad min
Kalam Syaikh al-Naqdd Zahabi al-‘Asr al-'Allamah Abd al-Rahman bin Yahya al-Mu allimi al-Yamani, Jilid 2, h. 308,
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al-Mustadrak are worth studying. In addition, the general public who do not have
knowledge of hadith sciences need the presence of scholars who can provide them with
sahih or hasan hadiths to practice and introduce them to daif or maudiz* hadiths so that
they are cautious of them. Some experts in jurisprudence and legal theory do not have
adequate knowledge of the chains of narration, so they imitate hadith scholars.® Likewise,
hadith researchers need references and sources to examine hadiths.®

Research on al-Zahabi's book Talkhis al-Mustadrak has significant urgency and
novelty in the field of hadith studies and the thought of hadith scholars. Among them are
as follow: 1. The book Talkhis al-Mustadrak is a monumental work by al-Zahabi, a
prominent hadith scholar from the 8th H.*® This research is essential for understanding
al-Zahabi's contributions and thoughts in the field of hadith, which have a considerable
influence on the Islamic scholarly tradition; 2. This book is a summary and correction of
al-Hakim al-Naisaburi's book al-Mustadrak ‘ala al-Sahihain,* which is one of the
essential hadith books in the Islamic scholarly treasury. This research will reveal how al-
Zahabi critiqued and perfected that work; 3. This research will provide in-depth insights
into the methods and criteria used by al-Zahabi in assessing the quality of hadiths, as well
as his contributions to the development of hadith science; 4. The results of this research
can be a valuable reference source for researchers, academics, and hadith enthusiasts in
understanding the thoughts and methodologies of classical hadith scholars.

As for the novelty of this research: 1. This research will explore the compilation
model of the book Talkhis al-Mustadrak, providing concrete examples from the book.
This will provide a new understanding of the writing process and systematic writing of
the book. 2. The analysis of al-Zahabi's thoughts in the field of hadith in the book Talkhis
al-Mustadrak will provide a new and contemporary perspective on understanding the
thoughts of classical hadith scholars. 3. This research will uncover how al-Zahabi
critiqued and corrected al-Hakim al-Naisaburi's assessment of hadiths in the book al-
Mustadrak 'ala al-Sahihain, which has not been extensively discussed in-depth in
previous studies. 4. This research will contribute a new perspective to hadith studies by
exploring the methods and approaches used by al-Zahabi in assessing the quality of
hadiths and their implications for the development of hadith science in general.

Therefore, research on Talkhis al-Mustadrak enables us to understand more
deeply the process of compiling the book. This includes the methodology used by al-
Zahabi in evaluating the hadiths presented in al-Mustadrak 'ala al-Sakzkain. A better
understanding of this process can help us assess the credibility and accuracy of the hadiths
conveyed by al-Zahabi. Furthermore, in Talkhis al-Mustadrak, al-Zahabi not only

8As experienced by Imam al-Haramain ‘Abdullah bin Yaisuf al-Juwaini, a Syafi’1 school scholar who had many
works in jurisprudence and legal theory, but with his vast knowledge in jurisprudence and legal theory he did not have
adequate knowledge of hadiths both in terms of the chain of narrators and the texts. See, Muhammad bin Ahmad al-
Zahabi, Siyar A’lam Al-Nubala’, Jilid 14 (Kairo: Dar al-Hadis, 2006), h. 15-18. The same thing was also experienced
by Abu Hamid al-Gazali, a leading scholar from the Syafi't school who had many writings on jurisprudence and legal
theory, but he lacked good knowledge of hadiths and athar. Then, towards the end of his life. See, Muhammad bin
Ahmad al-Zahabi, Siyar A’lam al-Nubala’, Jilid 14, h. 267-270.

9Among the scholars who often refer to al-Zahabi's opinions and comments on a hadith, such as Abd al-Rahim
bin al-Husain al-‘Iraqi (d. 806 H), who frequently quotes al-Zahabi's critiques of hadiths. Likewise, ‘Umar bin ‘Ali bin
al-Mulaqqin extensively quotes al-Zahabi's comments on hadiths in his book Mukhtasar al-Mustadrak al-Zahabi ‘ala
Mustadrak al-Hakim. See, Yasir Al-Syamali, Manhaj Al-Zahabi fi Talkhis al-Mustadrak al-Hakim (Urdun: Dirasah al-
Islamiyyah wa al-Qantin, 1999), h. 10.

10Tman ‘Urwah, “al-Ahadis Allati Sahhahaha al-Hakim fi al-Mustadrak wa Hakama ‘alaiha al-Imam al-Zahabi
bi al-Wad i’ Thesis (al-Wadi: Jami’ah al-Syahid, 2017), h. 19.

Uman ‘Urwah, “al-Ahadis Allati Sahhahaha al-Hakim fi al-Mustadrak wa Hakama ‘alaiha al-Imam al-Zahabi
bi al-Wad i Thesis, h. 21.
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summarizes but also corrects any errors that may exist in al-Mustadrak. This is an
important step in filtering out doubtful or inauthentic hadiths, thus enhancing the quality
of the hadith treasury available to scholars and researchers.

This study aims to determine the composition model of the book Talkhis al-
Mustadrak and to understand al-Zahabi’s thoughts on hadith in the book. This research
is a literature study using hadith*? and historical approaches. ** In relation to the study of
hadith, the historical approach has a connection with regional hadith studies. Regional
hadith studies are more specifically concerned with the scholarly study of hadith in a
particular territorial area and time period in order to reveal and understand its place and
role in the growth of hadith and its scholarship, resulting in a distinctive style of hadith.
The data analysis method used is descriptive and comparative analysis. To test the
validity of al-Zahabi's assessment of the hadiths in Talkhis al-Mustadrak, the researcher
conducted a study on purposively selected hadith samples. Samples were taken from
hadiths deemed sahih by al-Hakim based on the criteria of al-Bukhari and Muslim, or one
of them, hadiths authenticated by al-Hakim, and hadiths not commented on by al-Hakim.

As for some previous research found by the researcher, including: A thesis
entitled al-Ahadis Allati Sahhahaha al-Hakim fi al-Mustadrak wa Hakama ‘alaiha al-
Imam al-Zahabi bi al-wad’i, by Tman ‘Urwah.’s This thesis specifically discusses the
hadiths that al-Zahabi rated as maudi’ in al-Mustadrak, specifically in the chapter on
Ma'rifah al-Sakdabah. In this study, the author agrees with most of al-Zahabi's judgments.
However, a small portion of the hadiths that al-Zahabi ruled as maudii’ were considered
by the researcher not to reach that level but only to the degree of da 'if. This research has
not yet thoroughly discussed al-Zahabi's book Talkhis al-Mustadrak and the hadiths
authenticated or graded hasan by al-Zahabi in the book.

A article titled Metode Menentukan Kesahihan Hadis: Teori dan Aplikasi al-
Hakim dalam Kitab al-Mustadrak ‘ala al-Sahihain, by Eko Zulfikar.** This research
specifically discusses al-Hakim's methods of hadith authentication that he applied in his
book al-Mustadrak. The author concludes that al-Hakim has five criteria in selecting
hadiths to be included in his book al-Mustadrak. First, hadiths that meet the requirements
of al-Bukhari and Muslim. Second, hadiths that meet al-Bukhari's requirements. Third,
hadiths that meet Muslim's requirements. Fourth, hadiths that meet al-Hakim's
requirements. Fifth, hadiths that al-Hakim did not give any rating. This research does not
examine al-Zahabi's studies and reviews of al-Hakim's book al-Mustadrak.

A article titled Manhaj al-Zahabi Dalam Kitab Mizan al-I'tidal, by Isnayanti.t’
This study discusses al-Zahabi's method in compiling one of his works in the field of
Rijal al-Hadrs. Based on the results of her research, the author states that Mizan al-I'tidal
by Al-Zahabi is a book that discusses narrators whose quality is questionable. This book

2Hadith science is the science that studies the principles used to determine the state of the sanad and matn of
hadiths. See, Majmiil binti Ahmad, “al-Istidrak al-Figh Ta stlan wa Tatbigan” Thesis, h. 434.

13This research is related to the history of hadith writing after codification, and the books al-Mustadrak and
Talkhis al-Mustadrak are among the results of the diversity of forms of hadith writing .

14 Novizal Wendry “ Epistimologi Studi Hadis Kawasan: Konsep, Awal Kemunculan, dan Dinamika”, al-Quds
Jurnal Studi Alquran dan Hadis 6, no. 3 (2022), h. 1204. doi: 10.29240/alquds.v6i3.5681.

5Tman ‘Urwah, “al-Ahddis Allati Sahhahaha al-Hakim fi al-Mustadrak wa Hakama ‘alaiha al-Imam al-Zahabi
bi al-Wad i Thesis.

6Eko Zulfikar, “Metode Menentukan Kesahihan Hadis: Teori dan Aplikasi al-Hakim dalam Kitab al-
Mustadrak ‘ala Al-Sahihain,” Islah Jurnal llmu Ushuluddin, Adab Dan Dakwah 2, no. 2 (December 31, 2020), doi:
10.32939/ishlah.v2i2.33.

Ismayanti, “Manhaj al-Zahabi dalam Kitab Mizan al-I’tidal,” Farabi Jurnal Pemikiran Konstruktif Bidang
Filsafat Dan Dakwah 17, no. 1 (June 30, 2020), doi:10.30603/jf.v17i1.1352.
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Is systematically arranged to make it easy for readers to find narrators' biographies. Al-
Zahabi does not only refer to the opinions of previous scholars, but also comments on
their opinions. This paper can provide insight into al-Zahabi's thoughts on hadith. This
study has not yet discussed the book Talkhis al-Mustadrak by al-Zahabi and his review
of the book al-Mustadrak.

A article titled Metode Kesahihan Hadis Dalam Kitab al-Mustadrak ‘ala al-
Sahihain written by Muhyidin Azmi.*® This paper describes the theories used by al-Hakim
to determine the authenticity of hadiths in his book al-Mustadrak. These theories include
the theory of al-Nasikh wa al-Mansiikh, al-Rajih wa al-Marjih, Mukhtalif al-Hadis,
Magqlib, al-Mudrarib, al-Mudraj and Ta'arud which can conclude hadiths that are ma'mail
bih and gair Ma'mul bih. This research also does not discuss Talkhis al-Mustadrak and
al-Zahabi's study of the book al-Mustadrak ‘ala al-Sahihain.

A article titled Manhaj al-Hakim al-Naisabiri dalam al-Mustadrak ‘ala al-
Sahihain, by Rizqa Amelia.’* What is discussed in this study is the method used by al-
Hakim in compiling his book al-Mustadrak ‘ala al-Sahihain. In her analysis, the author
concludes that in al-Mustadrak, al-Hakim not only included hadiths that he considered to
meet the requirements of al-Bukhari and Muslim or one of them, but he also included
hadiths that he considered sahih and termed them Sa#kih al-Isnad and he also included
hadiths that he himself considered unreliable. Although this article touches upon al-
Zahabi's analysis of the hadiths in al-Hakim's book al-Mustadrak, the research has not
extensively discussed the book Talkhis al-Mustadrak.

Based on the above, it can be concluded that there has been no research that
thoroughly discusses al-Zahabi's thoughts in his book Talkhis al-Mustadrak. Although
there is a thesis that specifically discusses the book Talkhis al-Mustadrak. However, that
research only discusses the hadiths of al-Mustadrak book which al-Zahabi considers
maudu’ and its scope is limited to the chapter on ma'rifah al-Sakabah. As for this
research, it discusses al-Zahabi's comments more broadly on the hadiths of the al-
Mustadrak book. Including comments containing agreements and endorsements of
hadiths.

2. DISCUSSION

Imam al-Hakim, the author of the book al-Mustadrak ‘ala al-Sahihain, whose full
name is Abu ‘Abdillah, Muhammad bin ‘Abdillah bin Muhammad bin Hamdawaih bin
Nu’aim bin al-Hakam al-Naisaburi, earned the nickname al-Hakim due to his tenure as a
judge in Naisabur.? He was a prominent hadith scholar with many notable works during
his time.2

Born on the 3rd of Rabi’ul Awwal in the year 321 H in Naisabur,? he passed
away on the 3rd of Safar in the year 405 H, also in Naisabur.

Al-Zahabi, the author of the book Talkhis al-Mustadrak, has the full name al-
Hafiz Syamsyuddin, Abu ‘Abdillah Muhammad bin Ahmad bin Usman bin Qaimaz bin

BMuhyidin Azmi, “Metode Kesahihan Hadis dalam Kitab Al-Mustadrak ‘ala Al-Sahihain,” Al Irfani Journal
of Al Qur’an and Tafsir 1, no. 1 (Juli 25, 2020), doi:10.51700/irfani.v1i01.2.

Rizga Amelia, “Manhaj al-Hakim al-Naisabiiri Dalam al-Mustadrak ‘ala al-Sahihain,” Shahih Jurnal llmu
Kewahyuan 5, no. 2 (Juli, 2022), doi:10.51900.

2Abd al-wahhab bin Taqiuddin al-Subki, Tabaqdt al-Syafi iyyah al-Kubra, Cet Il (t.t.: Hijr li al-Tiba’ah wa al-
Nasyr wa al-Tauz1’), h. 17.

2l'Aziz Rasyld Muhammad al-Dayini al-Na’imi, Tashih Ahadis al-Mustadrak baina al-Hakim al-Naisabiiri wa
al-Hafiz al-Zahabi, Cet 1 (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2006) h.20.

22\Muhammad bin Ahmad al-Zahabi, Siyar A ’lam al-Nubala’, Jilid 4, h. 181.

2Abd al-wahhab bin Taqiuddin al-Subki, Tabagat al-Sydfi‘iyyah al-Kubra, Jilid 4, h. 281.
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‘Abdillah al-Zahabi, al-Taimi, al-Dimasyqi, al-Syafi'i* He was born in 673 H.2 in
Mayyafariqin, a region in Diyar Bakr. Originating from Turkmenistan, al-Zahabi was a
native Turk whose lineage can be traced back to the Bani Tamim.?

From a young age, al-Zahabi was raised in a family that was very religious and
loved knowledge. His father, Ahmad bin Usman, was known as a good, pious man who
loved learning. His father's profession as a goldsmith earned al-Zahabi his nickname.?’

From an early age, al-Zahabi acquired a lot of knowledge and received ijazah
(authorization to transmit hadith) from various sheikhs of his time, such as Abu al-Yasar
and Jamal al-Din ibn Malik.2

One of his most influential teachers was Syaikh al-Islam Abu al-‘Abbas bin
Taimiyah (d. 728 H). Al-Zahabi also studied hadith in Syam, Egypt, and Hijaz. In Syam
(Damascus), he studied hadith with ‘Umar ibn al-Qawas, Ahmad ibn Habatallah ibn
Asakir, Yusuf ibn Ahmad al-Qumiili, and others. In Ba'labak, he studied with al-Nusaibi,
Abu Ahmad al-Magribi, known as al-Ba'labakki (d. 696 H), Abd al-Khaliq ibn Ulwan,
Zainab bint ‘Umar ibn Kinda, and others. In Halab, his teacher was ‘Ala’ al-Din al-
Armani, known as al-Halibi. In Egypt, he studied with Jamal al-Din Abu al-‘Abbas ibn
al-Zahiri (d. 696 H), Abu al-Ma’ali al-Abarquhi (d. 701 H), Syaikh al-Islam Ibn Daqiq
al-‘Id (d. 702 H), Isa ibn Abd al-Mun’im ibn Syihab, al-Hafiz al-Dimyati (d. 705 H), and
others. In Alexandria, he studied with Abu al-Hasan ibn Abd al-Muhsin al-Gurafi, Ibn al-
Sawaf al-Juzami, and others. In Mecca, he studied with al-Tuzari and others. In Nablus,
his teacher was al-Imad ibn Badran and others.?

Al-Zahabi had many students who came from various regions to study with him
in Damascus. Some of his notable students include Salah al-Din al-Safadi (d. 764 H), Abu
al-Mahasin al-Husaini (d. 765 H), Taj al-Din al-Subki (d. 771 H), al-Hafiz Imad al-Din
ibn Kasir (d. 774 H), Abu ‘Abdillah Muhammad ibn Abd al-Karim al-Misili, Taqi al-Din
Abu al-Ma’ali Muhammad ibn Hijris al-Salami (d. 773 H), al-'Ala’, Ibn Rafi', Ibn Rajab,
and others.*

Al-Zahabi passed away in Turbah Ummi Salih on the night of Monday, 3
Zulga'dah 748 H, and was buried in the Bab al-Saghir cemetery.s

In the book Talkhis al-Mustadrak, the total number of hadiths commented on by
al-Zahabi based on the researcher's calculations reached 1224 hadiths. 937 hadiths were
weakened by al-Zahabi, 54 hadiths were deemed fabricated (maudiz’), and 233 hadiths
were authenticated (sakik) or good (hasan) according to al-Zahabi. This number is
considered small compared to the total of 8803 hadiths contained in the book al-
Mustadrak. However, there are also discussions of hadiths not commented on by al-
Zahabi,® whether this indicates al-Zahabi's agreement with al-Hakim's assessment of

24Umar bin 'Ali ibn al-Mulaqqin, Mukhtasar Istidrak al-Zahabi, Jilid 1, Cet I (Riyad: Dar al-*Asimah, 1990),
h. 25.

2K halil bin Ubaik al-Safadi, al-Wafi bil Wafayat (Beirut: Da Thya’ al-Turas, 2000), h. 163.

%lbnu Hajar al-‘Asqalani, al-Durar al-Kaminah fi A’van al-Miah al-Saminah, Jilid 1 (Beirut: Dar al-Fikr,
2006), h. 458.

2’Muhammad bin Ahmad al-Zahabi, Maudu ‘at min Mustadrak al-Hakim Khurrijat min al-Fadail, Cet | (Kairo:
Dar al-Lu’luah, 2018), h. 14.

28Muhammad bin Ahmad al-Zahabi, Mizan al-I'tidél fi Nagd al-Rijal, Cet. 1 (Beirut: Dar al-Kutub al-‘Ilmiyah,
1995), h.59.

29Gyams al-Din Abu al-Khair al-Jazari, Gayah al-Nihayah fi Tabagat al-Qurra’, Jilid 11, Cet I (t.t.; Maktabah
Ibn Taimiyah, 1351 H), h. 71.

30Muhammad bin Ahmad al-Zahabi, Mizan al-I'tidal fi Nagd al-Rijal, h. 69-71.

3IMuhammad bin Ahmad al-Zahabi, Mizan a-1'tidal fi Nagd al-Rijal, h. 71.

32The meaning of the hadith that is not commented on by al-Zahabi is the hadiths that he quoted from the book
al-Mustadrak, then he mentioned al-Hakim's evaluation of that hadith without commenting on it. Most of the hadiths
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those hadiths or not. This issue has been detailed by 'Aziz Rasyid Muhammad al-Dayini
and Khalid bin Manstr in their book.%

The results of this research are divided into two main topics: 1. The Methodology
of Compiling the Book Talkhis al-Mustadrak, 2. Analysis of al-Zahabi's Thoughts in His
Book Talkhis al-Mustadrak, and 3. al-Zahabi's Mistakes in the Book Talkhis al-
Mustadrak. The specifics can be seen in the following elaborations:

2.1.The Systematic Arrangement of the Book Talkhis al-Mustadrak

1. Al-Zahabi Frequently Removes Some Narrators From al-Hakim's Chains of
Transmission and Summarizes

One of al-Zahabi's aims in writing the book Talkhis al-Mustadrak was to
summarize al-Hakim's book al-Mustadrak. Thus, we find that al-Zahabi often omits the
early parts of al-Hakim's chains of narration. Sometimes al-Zahabi removes half of al-
Hakim's chains, other times slightly more or less.** However, he also sometimes mentions
the complete chains, especially if they are lofty (‘ali) chains.®* Therefore, most of the
chains mentioned by al-Zahabi in his book cover four or three levels (tabagat) of
narrators: the Companions, the Successors (Tabi'in), the Successors of the Successors
(Atba' al-Tabi'tn), and the Successors of the Successors of the Successors (7Tabi' al-
Atba").%® Al-Zahabi does this for several reasons:

a. Some of the hadiths included by al-Hakim had already been transmitted in earlier
hadith books. For example, if al-Hakim's relates a hadith from Imam Malik,
'Abdurrazzaq, Ahmad, al-Humaydi, Ibn Abi Syaibah and others, al-Zahabi is content
with the chains from those scholars, so he omits al-Hakim's chain up to those compilers
of hadith books, as he does with some hadiths in the Purification (al-Taharah)
section.¥’

b. Al-Zahabi consistently omits chains of transmission that al-Hakim related from some
of his teachers, only including one chain he deemed representative. This pattern of
removing duplicate chains indicates al-Zahabi's efficiency in summarizing al-Hakim's
lines of transmission. Al-Zahabi tends to choose one of al-Hakim's chains he considers
sufficiently valid to represent the hadith, without needing to mention all the duplicate
chains in full as in al-Mustadrak. Thus, al-Zahabi sought to make Talkhis al-
Mustadrak more concise and focused on the core chains relevant for further critique
and analysis to determine hadith quality and authenticity.3

in Talkhis al-Mustadrak are included in this type. See, Khalid bin Mansir, al-idah al-Jali fi Nagd Magilah Sahhahahu
al-Hakim wa Wafaqahu al-Zahabi, Cet.I (Arab Saudi: Dar al-Hadis, 2005), h.20.

33¢ Aziz Rasyid Muhammad al-Dayini, Tashih Ahddis al-Mustadrak baina al-Hakim al-Naisabiri wa al-Hafiz
al-Zahabi and Khalid bin Mansiir, al-Idah al-Jali fi Nagd Magiilah Sahhahahu al-Hakim wa Wafaqahu al-Zahabi.

3*Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 1 (Riyad: Dar al-‘Asimah, 1990), h. 4,5, 7, 8,
74,75, 76, 79, 80, 82, 83, 107, 86, 91, 92, 100, 103, 258, 259, 260, 261, 263, 288, 290, 416, 530 and 565. Jilid 2, h. 4,
6,12, 14,17, 24, 28, 37, 45, 133, 332, 341, 360, 426, 507 and 612. Jilid 3, h. 3, 8, 14,23, 43, 45, 48, 92, 119, 137, 156
218, 262 and 267. Jilid 4, h. 125, 126, 157, 197, 254 And there are many other examples in the book Talkhis al-
Mustadrak.

Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 2, h. 21. Jilid 3, h. 620, 621, 626. Jilid 4, h. 52,
70 and there are several other examples.

36This conclusion was reached after comparing some of the hadiths in the book al-Mustadrak with those in
the book Talkhis al-Mustadrak.

3’"Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 129 and 149.

38See the example in Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 41,43, 50, 71, 82, 83,
267, 307, 339, 343 and 560. Jilid 2, h. 170, 175. Jilid 4, h. 399.
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c. Al-Zahabi also consistently omits the chains of narration from several hadiths that have
similar chains, then he indicates this before mentioning the text of the hadith by saying
“this hadith is narrated with the same chain as the previous hadith.”*

d. Additionally, al-Zahabi frequently summarizes al-Hakim's comments on hadiths,
especially those al-Hakim used as corroborating reports (Syawahid) and mutually
supporting reports (mutaba'at). This is because al-Hakim often repeats the same
phrases in assessing hadiths. So al-Zahabi summarizes them with wording that
encapsulates the gist of the assessment.*

For example, al-Hakim mentions a hadith in al-Mustadrak from the Companion

Buraidah,

u:*é-s“duudm M\/su.»‘ “QWsMLAs“MLAswwsf\u

40 £g3

meyf\w&c@&jéw“ ”Lls»w.u/“gw\uwMJ
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Then al-Zahabi mentioned this hadith in Talkhis al-Mustadrak
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He began mentioning the chain of narration from al-Husain bin al-Wagqid and
omitted the previous four narrators in the chain. Then he mentioned its matn perfectly as
it is in the book al-Mustadrak. He also summarized al-Hakim's comments on the hadith.

In the book Talkhis al-Mustadrak, sometimes al-Zahabi omits the entire chain of
narration from al-Hakim and leaves only the narrator from the Companions. However,
the number of such hadiths is negligible. For example, the Hadith narrated by al-Hakim
in the chapter on Tafsir,

J.ALC« U” QL\.;.w i (J’“”;b wad U” (Lwo- (6% c;)’u\ ¢ J.Jjj\ ‘5;\ (LGY\ JL«MY\ LJ.X}-

oGk B g Wl KA Lakal) CJu  Olsae 1 YB Ald)

39See the example in Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 526 and 568. Jilid 2,
h. 596. Jilid 3, h. 342 and 353.

40See the example in Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 205, 227, 297, 404,
424, 445 and 465. Jilid 2, h. 98, 349 And there are many other examples in the book Talkhis al-Mustadrak.

“Muhammad bin ‘Abdillah al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1 (Beirut: Dar al-Kutub al-
‘Ilmiyyah, 1990), h. 48.

“2Muhammad bin Ahmad al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 6.
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In Talkhis al-Mustadrak, al-Zahabi only left two narrators from the Companions,
namely Ummu al-Darda’ who narrated from her husband Abu al-Darda’. Then he
mentioned its matn in full.#

In addition, al-Zahabi also often summarizes al-Hakim's comments using

symbols. If al-Hakim comments on a hadith as L&g-lf}; uj'/" or (el b &L"
(according to the conditions of al-Bukhari and Muslim), then al-Zahabi uses the symbol

(¢ ) in Talkhts al-Mustadrak. For example, after mentioning the hadith of Abu Hurairah
which he mentioned in the book of al-Rigagq, al-Hakim comments A&y -p jons o5 ol
el bos e g Egdd b gpall e &% Then al-ZahabT mentions this
comment in Talkhis al-Mustadrak: L, Je Tl 5 Sl e & e ol ol
(¢-2)-

If al-Hakim comments on a hadith as bl b, ‘_5[-0 (according to the
conditions of al-Bukhari) or (5,5J! 4 z=>! (al-Bukhari argued with it), then al-Zahabi
mentions it with the symbol (7). For example, al-Hakim's statement after mentioning the

hadith of Zaid bin Arqam in the chapter on al-Tman: ,=J! 4 =) A3y dn ilb
(al-Bukhari argued with the hadith of Talhah bin Yazid).#” Then al-Zahabi mentions this
comment in Talkhis al-Mustadrak: & 4 ez LVl L oy 3l (al-Bukhari argued
with the hadith of Talhah bin Yazid al-Ansari).*

If al-Hakim comments on a hadith as sluws L& s (according to the conditions

of Muslim), then al-Zahabi often mentions it with the symbol (¢)- For example, in the
book of al-‘Ilm, after mentioning the hadith of Abu Hurairah, al-Hakim states: 1, Q&

de dd o J;T Vo vlmv‘.ﬂ'g Then al-Zahabi mentions this comment in Talkhis al-Mustadrak:

BAl-Hakim, al-Mustadrak ‘ala al-Sahthain, Jilid 2, h. 369.

4Al-Zahabi, Talkhis al-Mustadrak, Jilid 2, h. 369.

45al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 4, h. 321.

4Muhammad bin ‘Abdillah al-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma’ahu Talkhis al-Zahabi, Jilid 4,
Cet. I (Beirut: Dar al-Kutub al-‘TImiyyah, 1990), h. 321.

47Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1, h. 77.

48A|-Hakim, al-Mustadrak ‘ala al-Sahthain wa ma ‘ahu Talkhis al-Zahabi Jilid 4, h. 77.

“9Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1, h. 110.
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de o JJ;T ) (() b,%  Je As for hadiths that al-Hakim declares sahih, al-Zahabi

mentions them in Talkhis al-Mustadrak as: (C?’“’)'

2. Al-Zahabi Quotes the Complete Matn of Hadiths from al-Mustadrak, But Sometimes
He Omits the Matn of Hadiths That al-Hakim Used as Syawahid and Mutaba at

In general, al-Zahabi mentions the matn of hadiths he quoted from the book al-
Mustadrak in full.st Al-Zahabi's decision indicates a judicious editorial approach to
optimize the benefits readers can obtain from the hadiths he criticized and studied.
However, it is found that in some of the Syawdahid and Mutaba’at, al-Zahabi does not
mention the matn of the hadith, because the wording of the hadith has been mentioned in
the original hadith.5? For example, al-Hakim mentions a hadith narrated by Abu Hurairah
in the chapter on al-Birr wa al-Silah as a syahid for the hadith of Samurah bin Jundub
Which was mentioned earlier. al-Hakim said,

e R e

-
P

B35 Ly & il S5 Ol (e ST GR O B j;scuu»vﬂs“‘}m
Then in Talkhis al-Mustadrak, al-Zahabi mentions the chain of that hadith and
indicates that its matn is similar to the matn of the original hadith,

Halte ogir 5o 0 Gl o oly) Lad anl o ol L opm ay D35S 1 4085

3. Al-Zahabi Sometimes Mentions Mutaba'at That al-Hakim Did Not Mention in al-
Mustadrak

In Talkhis al-Mustadrak, al-Zahabi sometimes provides mutaba'at (supporting
hadiths) from other chains that have similar meaning to the hadiths narrated by al-Hakim
in al-Mustadrak. He mentions them after quoting the hadiths from the book al-
Mustadrak.5> For example, in al-Mustadrak in the book of al-/man, the hadith from the
chain of Hisyam bin Sa'd, from Zaid bin Aslam, from Jabir, from the Prophet saw. who
said,

JRENY g‘é&fuj@&fd\gﬁéfﬂﬁﬁ_ﬁi&w\é}lf 2 58 Y5 a0 SIS G
J (‘ A &o&cﬁf&.@& Jo-\LA;LS:;\.: w(,g; ‘Y}cﬂ/“
w53 o s

Then al-Zahabi comments that this hadith also has another chain from Zuhair and
Mu'awiyah, from Zaid.%’

—
-

o
—n
\

50 Al-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma ‘ahu Talkhis al-Zahabi, Jilid 1, h. 110.

SIAl-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 2 and Aziz Rasyid Muhammad al-Dayini, Tashil Ahadis al-
Mustadrak baina al-Hakim al-Naisabiiri wa al-Hafiz al-Zahabi, h. 63.

52See the example in Al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 78, 79, 81, 82, 146, 537 and 558. Jilid 3, h.
75.Jilid 4, h. 137, 158, 171, 174, 185, 199, 200, 453, 511, 527, 542, 554, 556, 590.

53Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 4, h. 174.

54Al-Zahabi, Talkhis al-Mustadrak, Jilid 4, h. 174.

55 The researcher only found one example of this.

%6Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1, h. 24.

57 Al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 490.
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4. Al-Zahabi removed many hadiths from al-Mustadrak in the chapter on Ma'rifah al-
Sahabah

In the book Talkhis al-Mustadrak, al-Zahabi did not include in his book many
hadiths narrated by al-Hakim in the chapter on Ma'rifah al-Sakabah. This was done
because al-Zahabi judged that al-Hakim was often lenient (tasahul) in selecting hadiths
in this chapter. Thus he included hadiths that al-Zahabi judged to be weak. Therefore, al-
Zahabi did not include those hadiths in Talkhis al-Mustadrak. In the beginning of the
chapter on Ma'rifah al-Sakabah, al-Hakim stated that he would include hadiths with
narrations from Muhammad bin ‘Umar al-Wagqidi. Then al-Zahabi stated that he had
removed many hadiths from that chain because they were judged to be weak. Thus, al-
Zahabi applied strict filtering of the hadiths in this chapter in order to maintain the validity
of the hadiths included in Talkhis al-Mustadrak.

5. Al-Zahabi often did not mention al-Hakim's comments about hadiths, especially if al-
Hakim referred to those hadiths as Syawahid

In the book al-Mustadrak, al-Hakim often mentions Syawahid from the narrations
of other Companions to further strengthen his hadith narrations. Before mentioning the
Syawahid, al-Hakim usually first comments on the status of the hadith he uses as
shawahid. However, in Talkhis al-Mustadrak, al-Zahabi often quotes these shawahid
without mentioning al-Hakim's comments.%

This was done because al-Zahabi was of the opinion that al-Hakim's assessment
of the original hadith (the main hadith) sufficiently represented and sufficed. Thus, al-
Zahabi only chose to quote the Syawahid without mentioning al-Hakim's comments in
order to summarize and simplify the exposition in Talkhis al-Mustadrak.®® For example,
al-Hakim mentions a hadith in the chapter on al-Iman from the Companion ‘Abdullah bin
Mas’tid. Then he mentions,

mu‘jprw\uw;\&;u °uﬂwys Tru,iyuuufuﬁuuj
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Then al-Zahabi mentions this hadith in Talkhis al-Mustadrak by mentioning part
of its chain of narration and not mentioning al-Hakim's comments on this syahid. Al-
Zahabi states in Talkhis al-Mustadrak,

62D 0B a5 A B e Gleg o sl 08 Glal 3 3 sl 1 Bl
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58In the beginning of the chapter Ma'rifah al-Sahabah, al-Hakim mentioned that he would include hadiths
narrated by Muhammad bin 'Umar al-Wagidi. Then al-Zahabi stated that he removed many hadiths from that route due
to their weakness. See, al-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma ahu Talkhis al-Zahabi, Jilid 4, h. 3.

59See the example in Al-Zahabi, Talkhis al-Mustadrak, Jilid 2, h. 52, 146-147, 273, 465. Jilid 4, h. 28, 128, 183,
194, 214, 240, 271, 283, 301, 364, 377, 382-383, 408, 444-445, 572, 600.

60Rasyid Muhammad al-Dayini, Tashih Ahadis al-Mustadrak baina al-Hakim al-Naisabiri wa al-Hafiz al-
Zahabi, h. 80.

61Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1, h. 79.

82A1-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma ‘ahu Talkhis al-Zahabi, Jilid 1, h. 78.
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2.2. Analysis of al-Zahabi's Thoughts in His Book Talkhis al-Mustadrak

In the book al-Mustadrak, al-Hakim applied different standards of criticism
towards narrators based on the content of the hadith text. For hadiths related to creed and
Islamic jurisprudence such as halal and haram, al-Hakim was strict in selecting the
narrators. Criticism was carried out to ensure that the quality of the narrators was truly
trustworthy in narrating hadiths concerning the fundamentals of religion and Islamic law.
Meanwhile, for hadiths related to fadai/ (virtues of deeds) and managib (virtues of
individuals), al-Hakim was not too strict in criticizing the narrators. Al-Hakim relaxed
the standards of criticism on narrators for this type of hadith because it is not directly
related to creed and law.%

Before determining the sample to be used to evaluate the validity of al-Zahabi's
critical comments on hadiths in Talkhis al-Mustadrak, the researcher will identify the
existence of al-Zahabi's comments on each theme or chapter. This identification aims to
see the percentage of al-Zahabi's comments that indicate strengthening and acceptance of
hadiths, as well as comments that show criticism and negative assessments of hadiths in
the chapters where al-Hakim applied strict criteria and chapters where al-Hakim applied
loose criteria in the hadith selection process. Thus, a general picture of the patterns and
tendencies of al-Zahabi's critical comments on hadiths can be known based on the themes
before a more in-depth analysis of certain hadith samples is carried out.

In this discussion, the researcher will take some samples from al-Zahabi's
comments in the book Talkhis al-Mustadrak to test their validity.

1. Hadiths Accepted or Strengthened by al-Zahabi in the Book Talkhis al-Mustadrak

One form of al-Zahabi's comments which he presents in the book Talkhis al-
Mustadrak is his authentication of hadiths.%* For example, the hadith from the companion
Abd al-Rahman bin Abi Bakr which was narrated by al-Hakim in the chapter on
Knowledge of the Companions,
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a. Assessment of al-Hakim and al-Zahabi of the Hadith
This hadith was not graded by al-Hakim in al-Mustadrak. Meanwhile, al-Zahabi

commented on this hadith in Talkhis al-Mustadrak, saying: ($sb oduw 13 (I say: its

chain is strong).%

3M. Abdurrahman “Pergeseran Pemikiran Hadis; Ijtihad al-Hakim dalam Menentukan Status Hadis”, Disertasi
(Jakarta: Paramadina, 2000), h. 234 dan La Ode Ismail Ahmad, Muhammad Tonang, Abustani llyas "Pergeseran
Pemikiran Hadis: Ijtihad Al-Hakim Dalam Menentukan Status Hadis Karya M. Abdurrahman Ihyaussunnah: Journal
Of Ulumul Hadith And Living Sunnah 2, No. 1 (June, 2022), h. 36. doi: 10.24252/ihyaussunnah.v2i1.29374.

64See the example in Al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 1. Jilid 2, h. 503, 529, 558. Jilid 3, h. 77, 81,
237, 230, 257, 270, 370, 381, 392, 477, 593, 623. Jilid 4, h. 61, 151, 207, 358, 372, 440.

85Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 3, h. 542.

S6Al-Zahabi, Talkhis al-Mustadrak, Jilid 3, h. 477.
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The chain of this hadith was deemed strong by al-Zahabi. This means the hadith
is at the level of hasan, not reaching the level of sahih and not fulfilling the conditions of
al-Bukhari and Muslim. This is because one of the narrators of this hadith, 'Abdullah bin
‘Usman bin Khusaim, has disputed reliability. Al-Zahabi states in his book Mizan al-
I'tidal that there are two narrations of opinions from Yahya bin Ma'ln about this narrator.
The first narration states that his precision is not strong and the second narration states
that he is truthful (sigah) with perfect precision.®” As for Abu Hatim al-Razi, he graded

this narrator as, <t} &L (his hadiths are good).*

b. Analysis of al-Zahabi 's Assessment

Based on an analysis of the chain of this hadith, the researcher is of the opinion
that the hadith is of the status zasan.®® and does not reach the level of sakik nor fulfill the
conditions of authenticity according to al-Bukhari and Muslim. This is based on the
finding that there is a difference of opinion (ikhtilaf) among scholars regarding one of the
narrators in the chain. Plus, the disputed narrator was not narrated by al-Bukhari and
Muslim. Therefore, the researcher concludes this hadith is hasan because there is a
weakness in the chain that prevents it from fulfilling the strict conditions of sahih
according to al-Bukhari and Muslim. Thus, al-Zahabi's grading of this hadith is an
accurate one.

However, upon examination, the hadith with the above matan has been narrated
by al-Bukhari and Muslim through a different chain with similar wording to this hadith,
namely through the narration of Sufyan bin 'Uyainah, from 'Amr bin Dinar, from 'Amr
bin 'Auf al-Saqgafi, from Abd al-Rahman bin Abi Bakr™.
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2. Hadiths in the Book al-Mustadrak Evaluated by al-Zahabi That Have Been Narrated
by al-Bukhari and Muslim
In Talkhis al-Mustadrak, al-Zahabi also criticizes al-Hakim for including hadiths
that have already been narrated by al-Bukhari and Muslim in his book, al-Mustadrak.”
For instance, the hadith from the companion Abu Hurairah narrated by al-Hakim in the
chapter on etiquette.
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67Muhammad bin Ahmad al-Zahabi, Mizan al-I'tidal, Jilid 2, h. 459.

88Muhammad bin Ahmad al-Zahabi, al-Kasyif; Jilid 2, Cet.I (Jeddah: Dar al-Qiblah, 1992), h.108.

89Rasyild Muhammad al-Dayini also supports this assessment. See, Rasyid Muhammad al-Dayini, Tashih
Ahadrs al-Mustadrak baina al-Hakim al-Naisabiri wa al-Hafiz al-Zahabi, h. 118.

"“Muhammad bin Isma’1l al-Bukhari, Sahih al-Bukhari, Jilid 2, Cet. I (Damaskus: Dar Turuq al-Najah, 2001),
h. 632 and Muslim bin al-Hajjaj al-Naisabiri, Sakih Muslim, Jilid 2 (Beirut: Dar Ihya al-Turas al-’ Arabi, t.th.), h. 880.

""Muhammad bin Isma’il al-Bukhari, Sahih al-Bukhari, Jilid 2, h. 632 and Muslim bin al-Hajjaj al-Naisabiiri,
Sahth Muslim, Jilid 2, h. 880.

2see, al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 442, 445, 475, 530, 531, 533, 528 541, 546. Jilid 2, h. 355,
497, 607. Jilid 3, h. 57, 175, 218, 327-328, 523. Jilid 4, h. 16, 78, 88,162, 212, 241, 273, 274-275, 285, 306, 361, 367,
374, 547, 549.
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a. Evaluation of al-Hakim and al-Zahabi Regarding the Hadith
Al-Hakim assessed this hadith as authentic according to the criteria of al-Bukhari
and Muslim, although both did not narrate it. Subsequently, al-Zahabi commented on this

hadith in Talkhis al-Mustadrak, saying, oL>.-J>'-T A3 :Js (] said: Both of them have

narrated it).™

b. Analysis of al-Zahabi's Evaluation
After examining the books Sakih al-Bukhari and Sahih Muslim, the researcher
found that al-Bukhari had indeed narrated this hadith with the same chain of narrators

from the companion Abu Hurairah,akimH-using wording similar to that of al 7.
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This hadith is also found in Sakii Muslim, using wording similar to that of al-

Hakim. However, there are some additions in the chain of narrators and the text that are
not present in Sahih al-Bukhari,
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Based on the above information, it can be concluded that al-Zahabi's assessment

is accurate. This is based on the fact that the hadith narrated by al-Hakim in al-Mustadrak
was previously narrated by Imam Bukhari and Muslim in their respective authentic
compilations.” By examining and comparing the chains of narrators and the content of
the hadith, al-Zahabi was able to identify that these hadiths were authentically narrated

BAl-Hakim, al-Mustadrak ‘ala al-Sahthain, Jilid 4, h. 306.

"Al-Zahabi, Talkhis al-Mustadrak, Jilid 4, h. 274-275. See another example, Jilid 1, h. 442 hadis Abu Hurairah,
Jilid 3, h. 57 hadis Anas, h. 523 hadis ‘Ali bin al-Husein. Jilid 4, h. 16 hadis Ummu Salamah.

SAl-Bukhari, Sahth al-Bukhari, Jilid 5, h. 2292,

8 Al-Bukhari, Sahth al-Bukhari, Jilid 5, h. 2292,

""Muslim bin al-Hajjaj al-Naisabiiri, Sakikh Muslim, Jilid 6, h. 880.

8Muhammad bin Isma’il al-Bukhari, Sahih al-Bukhari, Jilid 5, Cet. 1, h. 2292 and Muslim bin al-Hajjaj al-
Naisabiiri, Sakih Muslim, Jilid 6, h. 880.
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by these two eminent hadith scholars. Al-Zahabi's ability to cross-verify the criticized
hadiths with other foundational hadith collections demonstrates his meticulousness in
analyzing the quality of the hadiths in the book al-Mustadrak. Therefore, it can be
concluded that al-Zahabi's comments on this hadith are accurate, supported by authentic
evidence in the form of the presence of the same hadiths in Sakih Bukhari and Muslim,

3. Hadiths Weakened by al-Zahabi in the Book Talkhis al-Mustadrak

In the book Talkhis al-Mustadrak, al-Zahabi weakens some of the hadiths that
were authenticated by al-Hakim. This is because al-Zahabi assesses that there are clear or
hidden defects in the hadiths that he weakens.” For example, the hadith from the
companion Sa'd bin Abi Waqqas which was narrated by al-Hakim in the book al-
Mustadrak,
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a. Evaluation of al-Hakim and al-Zahabi on the Hadith
This hadith is declared authentic (sakik) by al-Hakim. However, al-Zahabi
commented on this hadith in Talkhis al-Mustadrak, stating: Rather, it is weak (da 'zf).8
Despite being authenticated by al-Hakim, al-Zahabi deemed it weak due to the condition
of one of its narrators, Talhah bin Zaid al-Qurasyi, also known as Abu Muhammad al-
Raqqi, who was considered weak by al-Zahabi.#2

b. Hadith Attribution (Takhrij)

Apart from al-Hakim, this hadith is also narrated by Abu Ya’la al-Masili,®* al-
Khatib al-Bagdadi,* Ibn al-Jauzi,® Ibn ‘Asakir,® Abu Nuaim®” and Ibn Syahin, Syahin,®
through the chain of narration of Syaiban bin Farrukh. Ibn Asakir,® in particular, narrates

"Rasyld Muhammad al-Dayini, Tashih Ahadis al-Mustadrak baina al-Hakim al-Naisabiri wa al-Hafiz al-
Zahabi, h. 121.

80Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 3, h. 104.

81Al-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma’ahu Talkhis al-Zahabi, h. 104.

82A|-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma ’ahu Talkhis al-Zahabi, h. 104.

8 Ahmad bin ‘Ali al-Musanna, al-Musnad, Cet. I (Kairo: Dar al-Hadis, 2013), h. 44,

84 Ahmad bin ‘Ali al-Khatib al-Bagdadi, Tali Talkhis al-Mutasydbih, Jilid 2, Cet. I (Riyad: Dar al-Sami’i, 1996),
h. 199.

85¢Abd al-Rahman bin “Ali lbnu al-Jauzi, al-Maudu ‘at, Jilid 1, Cet. | (Madinah: Maktabah al-Salafiyyah, 1966),
h. 334.

8¢ Ali bin al-Hasan Ibnu ‘Asakir, Tarikh Dimasyq, Jilid 39 (Beirut: Dar al-Fikr, 1995), h. 101.

87 Ahmad bin ‘Abdillah al-Asbahani, Fadail al-Khulafa’ al-Rasyidin, Cet.l (Madinah: Dar al-Bukhari, 1997),
h. 45.

8<Umar bin Ahmad Ibnu Syahin, Syark Mazahib ahli al-Sunnah, Jilid 1, Cet. | (Kairo: Muassasah Qurtubah,
1995), h. 88.

8lbnu 'Asakir, Tartkh Dimasyq, Jilid 39,h. 101.
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it through the route of al-Waddah bin al-Hasan al-Anbari. Both (Syaiban bin Farriikh and
al-Waddah bin al-Hasan al-Anbari) then transmit it from Talhah bin Zaid al-Dimasyqi,
through ‘Ubaidah bin Hassan, from ‘Ata’ al-Kaikharaani, a companion of Jabir bin
‘Abdillah.

c. Assessment of Hadith Narrators by Scholars

One of the narrators of this hadith, Abu Muhammad al-Raqqi, was weakened by
many hadith scholars, and some even considered him a fabricator of hadith. ‘Abdullah
bin al-Madini heard from his father that Talhah bin Zaid was a fabricator of hadith.®® Abu
Bakr stated that he once asked Imam Ahmad bin Hanbal about Talhah bin Zaid, and Imam
Ahmad mentioned that he often narrated weak and rejected hadiths.®* Similarly, Imam
al-Bukhari opined that Talhah bin Zaid's hadiths were unreliable.®> Ibn Hibban also
declared that Talhah bin Zaid's hadiths were unreliable and should not be narrated from
him.®*  Al-Nasai considered him a rejected narrator (matrik).* while al-Daraqutni
classified him as a weak narrator.%

d. Analysis of al-Zahabi's Evaluation

Based on the analysis of its chain of narration, the researcher concludes that the
hadith transmitted by al-Hakim falls under the category of weak, potentially even
fabricated (maudiz’). This is because the entire chain of narration is traced back to Talhah
bin Zaid, who narrated the hadith alone (garib). Meanwhile, Talhah is considered a weak
narrator (da’if). So far, the researcher has not found any scholars providing positive
comments (¢a'dil) regarding Talhah. Therefore, al-Zahabi's assessment is justified.®

4. Hadiths in the Book al-Mustadrak Judged as Fabricated (Maudiz’) by al-Zahabi

In addition to exposing fabricated hadiths, al-Zahabi also passes judgments of
fabrication (maudiz’) on certain hadiths in the book Talkhis al-Mustadrak. This is because
al-Zahabi assesses deficiencies in the 'adalah (integrity) of the narrator of the hadith.*” For
example, the hadith from the companion Sahl bin Sa’1d narrated by al-Hakim in the book
al-Mustadrak.
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90¢Abd al-Rahman bin Yisuf al-Mizzi, Tahzib al-Kamal fi Asma’ al-Rijal, Jilid 13, Cet.l (Beirut: Muassah al-
Risalah, 1992), h. 396.

91¢Abd al-Rahman bin Yiaisuf Al-Mizzi, Tahzib Al-Kamal Fi Asma’ Al-Rijal,Jilid 13, h. 396..

92Muhammad bin Isma’1l al-Bukhari, Kitab al-Duafa’, Cet.I (Taif: Maktabah Ibnu ‘Abbas, 2005), h. 77.

93A|-Zahabi, Mizan al-1'tidal, Jilid 2, h. 338.

%Muhammad bin Hibban, al-Majrihin min al-Muhaddisin wa al-Du afa’ wa al-Matrikin, Jilid 1, Cet.l (Halb:
Dar al-Wa’i, 1976), h.383.

9%Muhammad Mahdi, Mausii’ah Aqwal Abi al-Hasan al-Daraqumi fi Rijal al-Hadis wa ‘Ilalih, Cet. | (Beirut:
*Alim al-Kutub, 2001), h.336.

%This conclusion was drawn after performing takhrij on this hadith and examining the scholars' comments
regarding its narrators, as previously explained.

971f a narrator has a record of deficiency in their integrity, such as proven to have lied in the name of the Prophet
Muhammad (peace be upon him), then that narrator is considered a "kazzab" or liar. The hadith narrated by them is
judged as maugdii’ or fabricated. However, if the narrator is proven to have lied to someone else but not proven to have
lied in the name of the Prophet, then they are considered a person accused of lying (muttaham bil kazib). The hadith
narrated by them is deemed "Matrik" or "Da’if Jiddan". Suspicion of their lying exists within the narration of the
hadith. See, Muhammad bin ‘Abdillah al-Hakim, 4’lam al-Fugaha’ wa al-Muhaddisin (Beirut: Dar al-Kutub al-
‘[Imiyyah, t.th.), h. 45.
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a. Isnad of the Hadith (Takhrij)

This hadith is also narrated by Ibn ‘Adi,* Ibn al-Jauzi® and Abu Nuaim?©!
through the chain of Abu Bakr bin Ishaq, from 'Ubaidillah bin 'Usman al-'Usmani.
Meanwhile, Ibn Syahin narrates it through Abu Bakr bin Ishaq, from Binan bin Yahya al-
Gazali.'? All three (Muhammad bin Hisyam Abi al-Dumaik, 'Ubaidillah bin 'Usman al-
'Usmani, and Binan bin Yahya al-Gazali) narrate this hadith from al-Husein bin
‘Ubadillah, from 'Abd al-'Aziz bin Abi Hazim, from his father (Abu Hazim), from the
companion Sahl bin Sa’id. Thus, all chains converge to al-Husein bin 'Ubadillah.1

b. Evaluation by al-Hakim and al-Zahabi of the Hadith

Al-Hakim narrates this hadith through the chain of Abu Bakr bin Ishaq, from
Muhammad bin Hisyam Abi al-Dumaik. He deems the hadith authentic according to the
criteria of al-Bukhari and Muslim, contingent upon Hasan bin 'Ubaid directly hearing the
hadith from his teacher 'Abd al-'Aziz bin Abi Hazim. Al-Zahabi comments on this hadith

in Talkhis al-Mustadrak, & 325+ 3 18 (This hadith is fabricated. This is because al-
Husein bin 'Ubadillah narrated it in maudu ’).**

c. Scholars’ Assessment of the Hadith Narrator

Ibn 'Adi declares that al-Husein bin 'Ubadillah is among the fabricators of hadith.
Therefore, he evaluates this hadith as fabricated.'> The same view is expressed by al-
Daraqutni’®s and al-Zahabi.” Iman Urwah states that he considers this narrator as a
fabricator of hadith.

d. Analysis of al-Zahabi's Evaluation Based on the information in its chain of narration,
it can be concluded that al-Zahabi provides an accurate and precise assessment of this
hadith by categorizing it as maudii’ (fabricated). This is rooted in the fact that the hadith
is narrated in a garib (isolated) manner by al-Husein bin ‘Ubadillah, known as a fabricator
of hadith according to the majority of hadith scholars. Utilizing the method of chain
criticism and investigating the identity of the narrator, al-Zahabi detects the fabrication

%BAl-Hakim, al-Mustadrak ‘ala al-Sahzhain, Jilid 3, h. 105.

9Ahmad bin ‘Adi al-Jarjani, al-Kamil fi al-Du’afa’ al-Rijal, Jilid 2, Cet.I (Beirut: al-Maktab al-‘Timiyyah,
1997), h. 364.

1001pnu al-Jauzi, al-Maudu ‘at, Jilid 1, h. 333.

101 Ahmad bin ‘Abdillah al-Asbahani, Fadail Al-Khulafa’ Al-Rasyidin, h. 61.

192|pnu Syahin, Syark Mazahib ahli al-Sunnah, h. 155.

18Ahmad bin ‘Adi al-Jarjani, al-Kamil fi al-Du’afa’ al-Rijal, Jilid 2, h. 364 and lbnu al-Jauzi, al-Maudu ‘dt,
Jilid 1, h. 333 and Ahmad bin ‘Abdillah al-Asbahani, Fadail Al-Khulafa’ Al-Rasyidin, h. 61 and Ibnu Syahin, Syarh
Mazahib ahli al-Sunnah, h. 155.

104A|-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma’ahu Talkhis al-Zahabi, Jilid 3, h. 105.

105Al-Jarjani, al-Kamil fi al-Du’afa’ al-Rijal, Jilid 3, h. 240.

106 A\|-Zahabi, Mizan al-I'tidal, Jilid 1, h. 541.

107Muhammad bin Ahmad al-Zahabi, al-Mugni fi al- Du afa’Jilid 1 (t.d.), h. 173.

198Iman' Urwah, “al-Ahddis Allati Sahhahaha al-Hakim fi al-Mustadrak wa Hakama ‘alaiha al-Imam al-Zahabi
bi al-Wad’i,” T esis, h. 45.
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of this hadith through the transmission line of al-Husein bin 'Ubadillah, whose credibility
in narrating hadith is widely acknowledged to be very weak. Therefore, al-Zahabi's
judgment is accurate and credible, supported by authentic facts about the background of
the narrator, leading to the conclusion that the hadith falls under the category of maudiz ".*®

2.3. Regarding the Errors of al-Zahabi in the Book Talkhis al-Mustadrak

Based on several samples that were previously discussed and verified, the
researcher concluded that al-Zahabi provided commendable scholarly comments on the
hadiths in al-Hakim's book, al-Mustadrak. However, upon further examination, the
researcher also identified some deficiencies in the book Talkhis al-Mustadrak.
Additionally, inconsistencies were found between al-Zahabi's comments on the narrators
in Talkhis al-Mustadrak and his comments in other works. This discussion will outline
some of these deficiencies and inconsistencies.

1. Ambiguous Expressions by al-Zahabi When Summarizing al-Hakim's Hadith
Evaluations
It has been discussed earlier that al-Zahabi often summarizes al-Hakim's
assessments of hadiths. However, in certain instances, the expressions chosen by al-
Zahabi are not accurate in representing al-Hakim's evaluation of the hadith.1'® For
example, the hadith narrated by al-Hakim from the companion ‘Abdullah bin Mas’ad in
the chapter on supplication (al-Du 'a),

g
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Al-Hakim assessed the chain of narration (sanad) of this hadith as sahih
(authentic), with the condition that Abu ‘Ubaidah heard this hadith directly from his
father, ‘Abdullah bin Mas’ud. However, in Talkhis al-Mustadrak, al-Zahabi summarized

!

al-Hakim's commentary on this hadith with the expression ’ée;-io (sahth).*? Therefore,

readers are advised to refer back to the book al-Mustadrak to see al-Hakim's statements
in their entirety, thus achieving a better understanding of the comments.

2. Inconsistencies of al-Zahabi in Evaluating Narrators in Two Different Books, Talkhis
al-Mustadrak and Mizan al-I'tidal

109This conclusion was reached after examining the chains of transmission of this hadith and reviewing the
opinions of hadith critics regarding one of its narrators, al-Husein bin 'Ubaidillah, as previously explained.

H10This is done by al-Zahabi in some of his comments. See, Al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 32,
502, 536. Jilid 4, h. 110.

111AIl-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 1, h. 681.

112Al-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 502.
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The forms of inconsistency found by the researcher in this analysis are as follows:
Al-Zahabi's commentary on the hadith from the companion al-Bara’ bin ‘Azib,
whose chain of narration was authenticated by al-Hakim in the chapter on exegesis (al-

Tafsir),
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Al-Zahabi commented on this hadith in Talkhis al-Mustadrak, stating, :<.J3

A Y Ol ) JB el o dey Eoudl (das oo ol JU aBly o dlie (1 said:

Abdullah bin Wagqid is found in the chain, and he is considered very weak by Ibn ‘Adi.
Meanwhile, Ibn Hibban stated that his hadith cannot be used as evidence).'* In Talkhis
al-Mustadrak, Al-Zahabi declared that ‘ Abdullah bin Wagid is a weak narrator, citing the
opinions of Ibn ‘Adi and Ibn Hibban on this narrator. However, in the book Mizan al-
I'tidal, Al-Zahabi contradicts Ibn ‘Adi's statement regarding the same narrator. He
provides arguments based on the assessments of Imam Ahmad and Yahya bin Ma’in, who
considered ‘Abdullah bin Wagqid reliable, while Abu Zur’ah stated that the narrator's
hadith could be accepted.

From the above explanation, there is a clear discrepancy in the evaluation of the
hadith by Al-Zahabi in Talkhis al-Mustadrak and Mizan al-I'tidal. This demonstrates an
inconsistency in Al-Zahabi's judgments between the two different books.

Furthermore, another example of inconsistency by al-Zahabi in two different
books is his commentary on the hadith narrated by the companion Ibn ‘Umar, reported
by al-Hakim in the chapter on divorce (al-Talaqg), a section dealing with legal matters of
permissible and impermissible,
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This hadith had its chain of narration authenticated by al-Hakim. Subsequently, in
the book Talkhis al-Mustadrak, al-Zahabi commented on this hadith, stating, 61& JEAT

("L"“‘ L% (1said: it meets the conditions of Muslim).17 Al-Zahabi assessed that the chain

of narration of this hadith is authentic according to the standards set by Imam Muslim.
However, upon closer examination, the chain of narration includes a narrator named

113Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 2, h. 383.

114Al-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma ‘ahu Talkhis al-Zahabi, Jilid 2, h. 383.
115Al-Zahabi, Mizan al-I 'tidal, Jilid 2, h. 520.

16A|-Hakim, al-Mustadrak ‘ala al-Sahthain, Jilid 2, h. 214.

17A-Zahabi, Talkhis al-Mustadrak, Jilid 1, h. 196.
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Muhammad bin Usman bin Abi Syaibah, who is not considered a narrator of Sahih
Muslim. Furthermore, al-Zahabi himself declared in his book Mizan al-I'tidal that this

narrator is dSJL &+ (accused of lying).*** Moreover, hidden flaws in this hadith were

discovered. Some trustworthy hadith scholars, such as Waqi’ Ahmad bin Yinus and
Yahya bin Bakir, narrated this hadith from Muharib in a mursal manner. This chain is
validated by Abu Hatim al-Razi, al-Baihaqi, and al-Albani.**®

Based on the analysis of the chain of narration, the researcher concludes that al-
Zahabi's assessment of authenticating this hadith is not accurate. This conclusion is
supported by several significant findings: firstly, the presence of a narrator in the chain
not known to have narrated hadiths recognized by Imam Muslim. Secondly, the same
narrator being accused of falsehood by al-Zahabi himself in another of his books. Thirdly,
the assertion by some scholars that this hadith contains a hidden defect in the form of irsal
(disconnection in the chain). Consequently, the existence of a weak narrator, an
accusation of dishonesty, and the suspicion of irsal form a strong basis indicating the
error in al-Zahabi's authentication of this hadith.12

3. Al-Zahabi's Misjudgment in Assessing Hadiths

After examining al-Zahabi's comments that affirm certain hadiths, researchers
identified inaccuracies in his authentication of several hadiths in al-Mustadrak. For
example, al-Zahabi's commentary on a hadith narrated by the companion Jabir,
authenticated by al-Hakim based on the criteria of al-Bukhari and Muslim in the chapter
on transactions (al-Buyu ), reveals one such error,

cdwx_\/‘“gﬁuc&;dM\W\MLﬁ& 52 & Gl

2

Juc,uumy)sd* ccﬁdxu;cjyggi&;u@uimggm::yu

z

NS I LZ) fpe is FES (P Mu\ u\ rw-\ Ju vao-\ Yt “» plwsmlc ) JJWJ JG
2 aa st J?J":; L;:o &gép g:,.g.;ké-

Subsequently, al-Zahabi commented on this hadith in Talkhis al-Mustadrak,
stating, phws b5 e (329) .JB 1415 (I said: This is what al-Hakim said, and it

meets the criteria of Muslim).12

Upon closer examination, it was found that in the chain of narration of this hadith,
Muhammad bin Saur is mentioned as the narrator from Ibn Juraij. However, Muhammad
bin Saur is not a narrator from Sahih Muslim. The authentic chain of narration according
to Imam Muslim in his book traces back to Ibn Wahb, who narrates from Ibn Juraij, from
Abu al-Zubair, a companion of Jabir bin ‘Abdillah.??®* Consequently, the researcher

U8A|-Zahabi, Mizan al-I'tidal, Jild 3, h. 341.

19Muhammad bin ‘Abd al-Rahman al-Razi, al- ‘Ilal, Jilid 1, Cet. I (Riyad: Matba’ah al-Humaidi, 2006), h. 431
and Ahmad bin al-Husein Al-Baihagi, al-Sunan al-Kubra, Jilid 5, Cet. III (Beirut: Dar al-Kutub al-‘Ilmiyyah, 2003),
h. 413 and Muhammad Nasiruddin al-Albani, /rwa’ al-Galil, Jilid 7, Cet. Il (Beirut: al-Maktab al-Islami, 1985), h. 108.

120This conclusion is drawn based on data from other hadith scholars, as presented in the previous paragraph.

121Al-Hakim, al-Mustadrak ‘ala al-Sahihain, Jilid 2, h. 42.

122p\|-Hakim, al-Mustadrak ‘ala al-Sahihain wa ma ‘ahu Talkhis al-Zahabi, Jilid 2, h. 42.

123Muslim bin al-Hajjaj al-Naisabiiri, Sahth Muslim, Jilid 3, h. 1190.
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concludes that al-Zahabi made an error in his authentication by asserting that the hadith,
with the mentioned chain, is authentic based on the criteria set by Imam Muslim.

3. CONCLUSION

The book Talkhis al-Mustadrak was written by al-Zahabi during the early stages
of his study of hadith. This work serves as a summary of al-Hakim's al-Mustadrak,
wherein al-Zahabi provides commentary on various hadiths. The commentary in Talkhis
al-Mustadrak by al-Zahabi encompasses 1224 hadiths. Out of these, 937 hadiths are
declared weak (da i), 54 hadiths are deemed fabricated (maudiz’), and 233 hadiths are
authenticated or deemed Aasan by al-Zahabi out of a total of 8803 hadiths present in al-
Mustadrak. Al-Zahabi's comments in Talkhis al-Mustadrak include hadiths assessed as
authentic by al-Hakim based on the criteria of al-Bukhari and Muslim or either one of
them. It also covers hadiths authenticated by al-Hakim without specifying the criteria of
al-Bukhari and Muslim, as well as hadiths that al-Hakim did not comment on in al-
Mustadrak. In Talkhis al-Mustadrak, al-Zahabi frequently condenses the chains of
narration (sanad) from al-Hakim. Although he sometimes provides the complete chain,
especially if it is an “ali chain. Al-Zahabi often abbreviates al-Hakim's comments on the
hadiths, occasionally omitting the entire commentary. Regarding the text of the hadiths,
al-Zahabi quotes them in full, but at times, he removes certain portions that al-Hakim
utilized as syawahid (supporting narrations) and mutaba’at (similar reports).
Additionally, al-Zahabi occasionally mentions mutaba’at not cited by al-Hakim. In
Talkhis al-Mustadrak, al-Zahabi excludes many hadiths in the chapter on Ma rifah al-
Sahabah (Knowledge of the Companions) as he assesses that al-Hakim included
numerous weak hadiths in that section.

In his book Talkhis al-Mustadrak, al-Zahabi provides commentary on a number
of hadiths narrated by al-Hakim in al-Mustadrak. After analyzing several examples, the
researcher concludes that al-Zahabi's comments reflect good scholarly observations. He
consistently applies the criteria for authentic hadiths based on the standards set by al-
Bukhari and Muslim when commenting on the hadiths in Talkhis al-Mustadrak. This
reaffirms al-Zahabi's position as a moderate hadith critic.

In the book Talkhis al-Mustadrak, the researcher also identified several errors
made by al-Zahabi. These mistakes are evident in some of al-Zahabi's comments on
hadiths and when summarizing al-Hakim's assessments of the hadiths. In comparison to
his other work, namely the book Mizan al-I'tidal, the researcher found inconsistencies in
al-Zahabi's evaluation of narrators in these two books. The researcher concludes that this
is attributed to a shift in al-Zahabi's perspective when assessing certain narrators.

A. Research on the thought of al-Zahabi in the field of hadith, particularly through the
examination of the book "Talkhis al-Mustadrak li al-Zahabi," yields several implications and
recommendations that could serve as important foundations for the development of hadith
studies and understanding of Islamic tradition. Here are the implications and
recommendations that can be drawn from this research:

Reevaluation of al-Zahabi's Works: Research of this nature can contribute to a
reevaluation of al-Zahabi's works, particularly in the context of the accuracy of his hadith
methodology. Consequently, hadith researchers can reassess al-Zahabi's works with a
sharper critical lens, thereby enhancing the understanding of his hadith evaluation
methods.

Development of Hadith Examination Methods: This research can stimulate the
development of more sophisticated and systematic methods for examining hadith.
Recommendations may include refining the analysis methods of hadith texts and
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integrating contemporary methodologies in assessing the reliability of the sanad (chain
of narrators). These implications and recommendations underscore the significance of
critically assessing al-Zahabi's contributions to hadith studies and suggest avenues for
advancing methodological approaches in this field.
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